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The Two Cities
Augustine

The Two Cities (14.28)

Accordingly, two cities have been formed by two loves: the earthly by the love of self, even to 
the contempt of God; the heavenly by the love of God, even to the contempt of self. The former, 
in a word, glories in itself, the latter in the Lord. For the one seeks glory from men; but the 
greatest glory of the other is God, the witness of conscience. The one lifts up its head in its own 
glory; the other says to its God, “Thou art my glory, and the lifter up of mine head.” In the one, 
the princes and the nations it subdues are ruled by the love of ruling; in the other, the princes 
and the subjects serve one another in love, the latter obeying, while the former take thought for 
all. The one delights in its own strength, represented in the persons of its rulers; the other says 
to its God, “I will love Thee, O Lord, my strength.”

And therefore the wise men of the one city, living according to man, have sought for profit 
to their own bodies or souls, or both, and those who have known God “glorified Him not as 
God, neither were thankful, but became vain in their imaginations, and their foolish heart was 
darkened; professing themselves to be wise,” — that is, glorying in their own wisdom, and 
being possessed by pride — “they became fools, and changed the glory of the incorruptible 
God into an image made like to corruptible man, and to birds, and four-footed beasts, and 
creeping things.” For they were either leaders or followers of the people in adoring images, 
“and worshipped and served the creature more than the Creator, who is blessed for ever.” But 
in the other city there is no human wisdom, but only godliness, which offers due worship to 
the true God, and looks for its reward in the society of the saints, of holy angels as well as holy 
men, “that God may be all in all.” 

The Grace of God and The Peace of Heaven (21.15)

Nevertheless, in the “heavy yoke that is laid upon the sons of Adam, from the day that they go 
out of their mother’s womb to the day that they return to the mother of all things,” there is found 
an admirable though painful monitor teaching us to be sober-minded, and convincing us that 
this life has become penal in consequence of that outrageous wickedness which was perpetrated 
in Paradise, and that all to which the New Testament invites belongs to that future inheritance 
which awaits us in the world to come, and is offered for our acceptance, as the earnest that we 
may, in its own due time, obtain that of which it is the pledge.

Now, therefore, let us walk in hope, and let us by the spirit mortify the deeds of the flesh, and 
so make progress from day to day. For “the Lord know eth them that are His;” and “as many 
as are led by the Spirit of God, they are sons of God,” but by grace, not by nature. For there 
is but one Son of God by nature, who in His compassion became Son of man for our sakes, 
that we, by nature sons of men, might by grace become through Him sons of God. For He, 
abiding unchangeable, took upon Him our nature, that thereby He might take us to Himself; 
and, holding fast His own divinity, He became partaker of our infirmity, that we, being changed 
into some better thing, might, by participating in His righteousness and immortality, lose our 
own properties of sin and mortality, and preserve whatever good quality He had implanted in 
our nature perfected now by sharing in the goodness of His nature. For as by the sin of one man 
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we have fallen into a misery so deplorable, so by the righteousness of one Man, who also is 
God, shall we come to a blessedness inconceivably exalted.

Nor ought any one to trust that he has passed from the one man to the other until he shall 
have reached that place where there is no temptation, and have entered into the peace which 
he seeks in the many and various conflicts of this war, in which “the flesh lusteth against the 
spirit, and the spirit against the flesh.” Now, such a war as this would have had no existence if 
human nature had, in the exercise of free will, continued steadfast in the uprightness in which it 
was created. But now in its misery it makes war upon itself, because in its blessedness it would 
not continue at peace with God; and this, though it be a miserable calamity, is better than the 
earlier stages of this life, which do not recognize that a war is to be maintained. For better is it 
to contend with vices than without conflict to be subdued by them. Better, I say, is war with the 
hope of peace everlasting than captivity without any thought of deliverance. We long, indeed, 
for the cessation of this war, and, kindled by the flame of divine love, we burn for entrance on 
that well-ordered peace in which whatever is inferior is for ever subordinated to what is above 
it. But if (which God forbid) there had been no hope of so blessed a consummation, we should 
still have preferred to endure the hardness of this conflict, rather than, by our non-resistance, to 
yield ourselves to the dominion of vice. 

 
The Happiness of Eternal Peace (19.11)

And thus we may say of peace, as we have said of eternal life, that it is the end of our good; 
and the rather because the Psalmist says of the city of God, the subject of this laborious work, 
“Praise the Lord, O Jerusalem; praise thy God, O Zion: for He hath strengthened the bars of thy 
gates; He hath blessed thy children within thee; who hath made thy borders peace.” For when 
the bars of her gates shall be strengthened, none shall go in or come out from her; consequently 
we ought to understand the peace of her borders as that final peace we are wishing to declare. 
For even the mystical name of the city itself, that is, Jerusalem, means, as I have already said, 
“Vision of Peace.” But as the word peace is employed in connection with things in this world in 
which certainly life eternal has no place, we have preferred to call the end or supreme good of 
this city life eternal rather than peace. Of this end the apostle says, “But now, being freed from 
sin, and become servants to God, ye have your fruit unto holiness, and the end life eternal.”

But, on the other hand, as those who are not familiar with Scripture may suppose that the life 
of the wicked is eternal life, either because of the immortality of the soul, which some of the 
philosophers even have recognized, or because of the endless punishment of the wicked, which 
forms a part of our faith, and which seems impossible unless the wicked live for ever, it may 
therefore be advisable, in order that every one may readily understand what we mean, to say 
that the end or supreme good of this city is either peace in eternal life, or eternal life in peace. 
For peace is a good so great, that even in this earthly and mortal life there is no word we hear 
with such pleasure, nothing we desire with such zest, or find to be more thoroughly gratifying. 
So that if we dwell for a little longer on this subject, we shall not, in my opinion, be wearisome 
to our readers, who will attend both for the sake of understanding what is the end of this city of 
which we speak, and for the sake of the sweetness of peace which is dear to all. 

 
Everyone Desires Peace (19.12)

Whoever gives even moderate attention to human affairs and to our common nature, will 
recognize that if there is no man who does not wish to be joyful, neither is there any one who 
does not wish to have peace. For even they who make war desire nothing but victory -- desire, 
that is to say, to attain to peace with glory. For what else is victory than the conquest of those 
who resist us? and when this is done there is peace. It is therefore with the desire for peace that 
wars are waged, even by those who take pleasure in exercising their warlike nature in command 
and battle. And hence it is obvious that peace is the end sought for by war. For every man seeks 
peace by waging war, but no man seeks war by making peace. For even they who intentionally 
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interrupt the peace in which they are living have no hatred of peace, but only wish it changed 
into a peace that suits them better. They do not, therefore, wish to have no peace, but only one 
more to their mind. And in the case of sedition, when men have separated themselves from the 
community, they yet do not effect what they wish, unless they maintain some kind of peace 
with their fellow-conspirators. And therefore even robbers take care to maintain peace with 
their comrades, that they may with greater effect and greater safety invade the peace of other 
men.

And if an individual happen to be of such unrivalled strength, and to be so jealous of 
partnership, that he trusts himself with no comrades, but makes his own plots, and commits 
depredations and murders on his own account, yet he maintains some shadow of peace with 
such persons as he is unable to kill, and from whom he wishes to conceal his deeds. In his own 
home, too, he makes it his aim to be at peace with his wife and children, and any other members 
of his household; for unquestionably their prompt obedience to his every look is a source of 
pleasure to him. And if this be not rendered, he is angry, he chides and punishes; and even by 
this storm he secures the calm peace of his own home, as occasion demands. For he sees that 
peace cannot be maintained unless all the members of the same domestic circle be subject to 
one head, such as he himself is in his own house. And therefore if a city or nation offered to 
submit itself to him, to serve him in the same style as he had made his household serve him, 
he would no longer lurk in a brigand’s hiding-places, but lift his head in open day as a king, 
though the same coveteousness and wicked ness should remain in him. And thus all men desire 
to have peace with their own circle whom they wish to govern as suits themselves. For even 
those whom they make war against they wish to make their own, and impose on them the laws 
of their own peace..... 

 
Eternal Peace and Final Justice (19.13)

The peace of the body then consists in the duly proportioned arrangement of its parts. The 
petite of the irrational soul is the harmonious repose of the appetites, and that of the rational 
soul the harmony of knowledge and action. The peace of body and soul is the well-ordered 
and harmonious life and health of the living creature. Peace between man and God is the well-
ordered obedience of faith to eternal law. Peace between man and man is well-ordered concord. 
Domestic peace is the well-ordered concord between those of the family who rule and those 
who obey. Civil peace is a similar concord among the citizens. The peace of the celestial city is 
the perfectly ordered and harmonious enjoyment of God, and of one another in God. The peace 
of all things is the tranquillity of order.

Order is the distribution which allots things equal and unequal, each to its own place. And 
hence, though the miserable, in so far as they are such, do certainly not enjoy peace, but are 
severed from that tranquillity of order in which there is no disturbance, nevertheless, inasmuch 
as they are deservedly and justly, miserable, they are by their very misery connected with order. 
They are not, indeed, conjoined with the blessed, but they are disjoined from them by the law 
of order. And though they are disquieted, their circumstances are notwithstanding adjusted to 
them, and consequently they have some tranquillity of order, and therefore some peace. But 
they are wretched because, although not wholly miserable, they are not in that place where 
any mixture of misery is impossible. They would, however, be more wretched if they had 
not that peace which arises from being in harmony with the natural order of things. When 
they suffer, their peace is in so far disturbed; but their peace continues in so far as they do 
not suffer, and in so far as their nature continues to exist. As, then, there may be life without 
pain, while there cannot be pain without some kind of life, so there may be peace without war, 
but there cannot be war without some kind of peace, because war supposes the existence of 
some natures to wage it, and these natures cannot exist without peace of one kind or other. 
 
And therefore there is a nature in which evil does not or even cannot exist; but there cannot be 
a nature in which there is no good. Hence not even the nature of the devil himself is evil, in so 
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far as it is nature, but it was made evil by being perverted. Thus he did not abide in the truth, but 
could not escape the judgment of the Truth; he did not abide in the tranquillity of order, but did 
not therefore escape the power of the Ordainer. The good imparted by God to his nature did not 
screen him from the justice of God by which order was preserved in his punishment; neither did 
God punish the good which He had created, but the evil which the devil had committed. God 
did not take back all He had imparted to his nature, but something He took and something He 
left, that there might remain enough to be sensible of the loss of what was taken. And this very 
sensibility to pain is evidence of the good which has been taken away and the good which has 
been left. For, were nothing good left, there could be no pain on account of the good which had 
been lost. For he who sins is still worse if he rejoices in his loss of righteousness. But he who is 
in pain, if he derives no benefit from it, mourns at least the loss of health. And as righteousness 
and health are both good things, and as the loss of any good thing is matter of grief, not of joy 
— if, at least, there is no compensation, as spiritual righteousness may compensate for the loss 
of bodily health — certainly it is more suitable for a wicked man to grieve in punishment than 
to rejoice in his fault. As, then, the joy of a sinner who has abandoned what is good is evidence 
of a bad will, so his grief for the good he has lost when he is punished is evidence of a good 
nature. For he who laments the peace his nature has lost is stirred to do so by some relics of 
peace which make his nature friendly to itself.

And it is very just that in the final punishment the wicked and godless should in anguish 
bewail the loss of the natural advantages they enjoyed, and should perceive that they were 
most justly taken from them by that God whose benign liberality they had despised. God, then, 
the most wise Creator and most just Ordainer of all natures, who placed the human race upon 
earth as its greatest ornament, imparted to men some good things adapted to this life, to wit, 
temporal peace, such as we can enjoy in this life from health and safety and human fellowship, 
and all things needful for the preservation and recovery of this peace, such as the objects which 
are accommodated to our outward senses, light, night, the air, and waters suitable for us, and 
everything the body requires to sustain, shelter, heal, or beautify it: and all under this most 
equitable condition. that every man who made a good use of these advantages suited to the 
peace of this mortal condition, should receive ampler and better blessings, namely, the peace of 
immortality, accompanied by glory and honor in an endless life made fit for the enjoyment of 
God and of one another in God; but that he who used the present blessings badly should both 
lose them and should not receive the others. 

The Citizens of the Two Cities (19.17)

But the families which do not live by faith seek their peace in the earthly advantages of this life; 
while the families which live by faith look for those eternal blessings which are promised, and 
use as pilgrims such advantages of time and of earth as do not fascinate and divert them from 
God, but rather aid them to endure with greater ease, and to keep down the number of those 
burdens of the corruptible body which weigh upon the soul.

Thus the things necessary for this mortal life are used by both kinds of men and families 
alike, but each has its own peculiar and widely different aim in using them. The earthly city, 
which does not live by faith, seeks an earthly peace, and the end it proposes, in the well-
ordered concord of civic obedience and rule, is the combination of men’s wills to attain the 
things which are helpful to this life. The heavenly city, or rather the part of it which sojourns 
on earth and lives by faith, makes use of this peace only because it must, until this mortal 
condition which necessitates it shall pass away. Consequently, so long as it lives like a captive 
and a stranger in the earthly city, though it has already received the promise of redemption, 
and the gift of the Spirit as the earnest of it, it makes no scruple to obey the laws of the earthly 
city, whereby the things necessary for the maintenance of this mortal life are administered. 
 
Therefore, as this life is common to both cities, so there is a harmony between them in regard 
to what belongs to it. But, as the earthly city has had some philosophers whose doctrine is 
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condemned by the divine teaching, and who, being deceived either by their own conjectures or 
by demons, supposed that many gods must be invited to take an interest in human affairs, and 
assigned to each a separate function and a separate department -- to one the body, to another the 
soul; and in the body itself, to one the head, to another the neck, and each of the other members 
to one of the gods; and in like manner, in the soul, to one god the natural capacity was assigned, 
to another education, to another anger, to another lust; and so the various affairs of life were 
assigned -- cattle to one, corn to another, wine to another, oil to another, the woods to another, 
money to another, navigation to another, wars and victories to another, marriages to another, 
births and fecundity to another, and other things to other gods: and as the celestial city, on the 
other hand, knew that one God only was to be worshipped, and that to Him alone was due that 
service which the Greeks call latreia, and which can be given only to a god, it has come to pass 
that the two cities could not have common laws of religion, and that the heavenly city has been 
compelled in this matter to dissent, and to become obnoxious to those who think differently, 
and to stand the brunt of their anger and hatred and persecutions, except in so far as the minds of 
their enemies have been alarmed by the multitude of the Christians and quelled by the manifest 
protection of God accorded to them.

This heavenly city, then, while it sojourns on earth, calls citizens out of all nations, and gathers 
together a society of pilgrims of all languages, not scrupling about diversities in the manners, 
laws, and institutions whereby earthly peace is secured and maintained, but recognizing that, 
however various these are, they all tend to one and the same end of earthly peace. It therefore is 
so far from rescinding and abolishing these diversities, that it even preserves and adopts them, 
so long only as no hindrance to the worship of the one supreme and true God is thus introduced. 
Even the heavenly city, therefore, while in its state of pilgrimage, avails itself of the peace of 
earth, and, so far as it can without injuring faith and godliness, desires and maintains a common 
agreement among men regarding the acquisition of the necessaries of life, and makes this 
earthly peace bear upon the peace of heaven; for this alone can be truly called and esteemed the 
peace of the reasonable creatures, consisting as it does in the perfectly ordered and harmonious 
enjoyment of God and of one another in God. When we shall have reached that peace, this 
mortal life shall give place to one that is eternal, and our body shall be no more this animal body 
which by its corruption weighs down the soul, but a spiritual body feeling no want, and in all 
its members subjected to the will. In its pilgrim state the heavenly city possesses this peace by 
faith; and by this faith it lives righteously when it refers to the attainment of that peace every 
good action towards God and man; for the life of the city is a social life. 
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